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ABSTRACT 

  

 

The term ‘Reference to the Context’ lies at the very foundation of understanding 

and knowledge. The very term implies to understand and comprehend the context 

of any knowledge one needs to understand its reference, hence, the ‘reference to 

the context’. Understanding religion lies in understanding the need and, applying 

this very concept for a clarion concept of what it is stating, why it is stating, in 

what setting it is stating, to whom is it stating, does the statement (or statements) 

carry a universal appeal, or a metaphorical nuance, or limited to the first 

addressees only? The paper endeavors to present certain (popular) aspects of 

Quranic understanding in the light of the reference of context; enabling the reader 

of the Qur’an to correlate his or her understanding with the very purpose of the 

verses.  

Keywords: ‘Reference to the Context’, ‘Amani’, first addressees, Quranic 

Understanding. 
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I. INTRODUCTION 

The term ‘Reference to the Context’ lies at the very foundation for the understanding 

of knowledge. The very term implies to understand and comprehend the context of 

knowledge one needs to understand its reference, hence, the reference to the context’.  

The main predicament faced by the reader of the Qur’an as a Muslim across the world 

and non-Muslim alike is that the Qur’an remains a Book of God supposed to be read 

by people with reverence and to absorb what the Qur’an has to offer sans deep 

reflection. Asking questions remains a taboo where the inquisitive mind in 

questioning Qur’an verses is shown being discouraged by the Qur’an. The video 

content on different platforms on social media is shown the Scholars (of Islam) 

presenting the Qur’an devoid of the context of the Qur’an verse.  

Religious understanding lies in understanding the need and, applying this very 

concept (of understanding the text with reference to the context) for a clarion concept 

of what it is stating, why it is stating, in what setting it is stating, to whom is it stating, 

does the statement (or statements) carry a universal appeal, or a metaphorical nuance, 

or limited to the first addressees only?  

This Research paper has adopted the Qualitative Approach through critical discourse 

analysis in presenting the need to understand and present the Qur’an through 

rationale based on the reference to the context of the Qur’an verses. Each setting of the 

Qur’an verse warrants to be understood in its reference to the context. Only then the 

reader may expect to reach the essence of the Qur’anic message. 

Qur’an is taught by rote, without understanding, and especially without reference to 

the context of the Qur’an message. This approach developed a sacred relationship 

with the Qur’an but not a conscious, logical relationship with the Qur’an. The 

Muslims, therefore, as a natural consequence, developed a platonic relationship with 

the Qur’an. It is accessed, opened, and touched (read) in Arabic, without any 

understanding. The protocol extended to the Qur’an is neither Divine driven nor as 

desired by God.  

This approach managed to breed two extreme types of Muslims. One, who adhered 

to the Qur’an at an emotionally charged level, without using rationale. And the other 

extreme is where the Muslim youth became disenchanted with the corpus of Qur’an 

teachings and religion. Both extremities are equally dangerous and not recommended. 

In the case of the former, where the youth develop an emotional relation with Qur’an 

corpus, and hadith, it tends to defend Islam by taking the law into their own hands. 

The present times bear witness to this predicament where angry Muslim mobs go to 

the extent of lynching people in the name of Allah, Prophet Muhammad (peace be 

upon him), and the Qur’an. In the latter case, the Muslims who remain disenchanted 

with Islam turn secular and into agnostics and atheists. This too does not serve its 

purpose. A balanced approach toward the Qur’an corpus is recommended. This 
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balanced approach can only be beneficial if Muslims and non-Muslims alike, hold the 

Qur’an and dive deep into its message1. 
هَدوُاَ  وَٱلَّذِينََ ٰـ لنَاَسُبَُ لنَهَْدِيَنَّهُمَْ فيِناَ جَ  َ ۚ  ٩٦ ٱلْمُحْسِنيِنََ لمََعََ ٱللَّهََ وَإنََِّ 

“As for those who struggle in Our cause, We will surely guide them along Our Way. 

And Allah is certainly with the good doers.” 

The objective of the Research is to present the aspects of why the reference to context 

is important to establish the coherence of the Qur’an. This paper does not dwell on 

presenting the answers to the queries raised which warrants deep reflection with 

respect to the context of the verses as it is beyond the domain of the paper.  

The reader of the Qur’an has the tendency of seeing the Qur’an incoherently in places. 

Those places at times are the crucial and critical phases of God’s message. For instance, 

when the reader accesses and opens the Qur’an, it comes across the opening Chapter 

(Surah) Fatiha. As expected, it belongs to the Makkan era of the Prophet (peace be 

upon him). Subsequently, the reader encounters four lengthiest chapters (surahs) 

following the first one – Al-Baqara, Al-Imran, An-Nisa, and Al-Maida. All these four 

chapters are from the Madinan era (Madninan Surahs). These four chapters are 

followed by Surahs Al-An’am, Al-A’raf as Makkan and Al-Anfal, and At-Taubah as 

Madninan surahs. This is confusing for the reader. 

This wisdom cannot be acquired without reading the Qur'an with tadabbur (deep 

reflection). Deciphering the reference to the context of Qur’an verses is a fundamental 

requirement for locating the coherence of the Qur’an.  

Once a reader brings out the hidden meanings from the text because of his reflection, 

his involvement in reading the text gets stronger and his understanding of it deeper.2  
٤٢أفَلََََيتَدَبََّرُونََٱلْقرُْءَانََأمََْعَلىََٰقلُوُبٍَأقَْفاَلهَُآَ  

“Do they not then reflect on the Qur’an? Or are there locks upon their hearts?” 

II. LITERATURE REIVIEW 

To establish the paramount importance of understanding the Qur’an with its reference 

to the context, a literature review of popular Qur’an exegesis was investigated, to 

establish the approach and arguments presented by religious Scholars. 

Amongst the Muslim population who read the English translation and browse the 

exegesis, Muhammad Asad is popular. His exegesis of the Qur’an is called ‘The 

Message of the Qur’an’3. Muhammad Asad was born a Jew and later converted to 

Islam. He also served as a Minister in Pakistan’s government in the early years of its 

creation. He reportedly lived with the Arab Bedouins to learn the language and its 

nuances for a better understanding of the Qur’an. Apart from the Qur’an translation 

he has other books on Islam to his credit. The famous one is the Road to Mecca and 

Islam at Crossroads.  

Muhammad Asad’s Qur’an exegesis relies heavily on allegories and metaphors. In his 

view, the earth turning to another earth, may not precede being annihilated, but a 

transformation. Similarly, the creation of Adam is expressed in the allegorical sense. 
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Qur’an testifies to these events, especially related to the advent of the Hereafter and 

our presence there, in flesh and blood as a sure-shot event4.  

This paper thrives heavily on the concept of the reference to context to place the verses, 

events, and content of the Qur’an in its correct perspective. This approach remains 

decisive and clinical in hoping to achieve the desired meanings of the Qur’an’s text. 

Present-day Scholar Mr. Javed Ahmed Ghamidi, claims his flagship book is ‘Meezan: 

Islam - A Comprehensive Introduction ‘5. He says he has expressed the whole corpus 

of religion in it as he has understood. It carries invaluable information on the corpus 

of religion. Ghamidi has pointed out the elements which he calls constitute the Sunnah 

of the Prophet (peace be upon him). The Sunnah and the Qur’an go hand in hand. 

Qur’an is the verbal instructions of Allah, and the Sunnah is its physical manifestation 

through the person of Muhammad (peace be upon him).  

The research paper tries to highlight the factor which determines the actions of the 

Prophet (peace be upon him) as Sunnah. Unlike the Qur’an, there remains a difference 

of opinion amongst Muslim scholars and Muslim ummah as to what constitutes 

Sunnah. It is a critical issue and must be resolved in light of the Qur’an.  

The ‘Tafseer e Bayan ul Qur’an’ by Muslim Scholar Maulana Ashraf Ali Thanvi6 is 

popular amongst people. It carries an exegesis of Ibn Kathir along with Maulana 

Ashraf Thanvi’s interpretation. The sudden shifts in the Qur’an narration do not relate 

to the preceding description. For instance, in the case of Al-Baqara where Allah 

mentions the creation of Adam, Qur’an suddenly shifts its focus on the Bani Israel. 

This leaves the young reader in a conundrum. He finds Allah sharing a major event 

that occurred in the Universe on the creation of Adam and the dialogue of Angels with 

Allah. This is one of the most profound events in human history. The Qur’an makes a 

sudden shift and talks to Bani Israel for the next over one hundred verses. The exegesis 

does not dilate the connection between these two presentations.  

Qur’an was revealed to the Quraish who took pride in poetry. They remembered their 

poetry and written form was not prevalent back then. That is the reason Qur’an 

initially for centuries did not have paragraphing and punctations. Oral presentation 

caters to different expressions based on the presenter’s speech. This exegesis does not 

connect the coherence between the text. This thesis tries to present the coherence of 

the Qur’an at various levels.  

The ‘Kanz ul Imaan’7 which is written by the Islamic Scholar Ahmed Raza Khan 

Barelvi is a very popular Qur’an translation and exegesis amongst people of the 

Subcontinent. It banks heavily on the ‘shan e nazool’ of the Qur’an verse and almost 

every major event or narration of the Qur’an is punctuated with some incident 

pertaining to the Companions of the Prophet (peace be upon him) or the characters 

that were around the Prophet (peace be upon him) than like the Quraish, Jews, 

Hypocrites, etc. The events of the earlier Prophets (Alaihissalam) are also linked with 
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an incident and mentioned in the exegesis. The reference to the context of the verses 

of the Qur’an seems lacking on many important occasions like describing the purdah 

of the wives of the Prophet (peace be upon him) and the other believing women.  

Qur’an says it is a Book through which the veracity and authenticity of incidents and 

events is adjudged and not vice versa. It declares itself as the Furqan8, Meezan9, the 

Mohaimin10. I think it is the need of the hour to present the Qur’an in a way that it 

speaks for itself. All other sources, as sacred as they may be, in principle, should 

remain subservient to the Qur’an’s Glory, Majesty, and Brilliance.   

The ‘Bayan ul Qur’an’11 by Pakistan’s famous Scholar Dr. Israr Ahmed is quite 

popular. Dr. Israr Ahmed also has the distinction of being very popular in the media 

and his videos are spread far and wide around the world. The exegesis when read 

with deep reflection generalizes the Qur’an’s verse, otherwise being era-specific, at a 

global level. It is very critical to decipher the verses of the Qur’an based on their 

application. Not all Qur’an verses have a universal appeal. Some remain era specific 

which were solely linked with the prophethood of the Prophet (peace be upon him) 

or with the environment around the Prophet (peace be upon him). 

The message of the Qur’an in its totality has a universal value applicable till the 

Advent of the Day of Judgment but it remains of paramount importance to see the 

context of each verse and incident with its reference. The reader must develop a very 

clinical and dispassionate approach to reflect on the verses of the Qur’an. The thesis 

at hand expounds on this issue and tries to relate the content of the Qur’an with its 

reference to the context.   

Turkish columnist Mustafa Akyol12 writes articles that have been published 

internationally and lectures at different universities in the USA and the UK. His 

popular book ‘Islam Without Extremes – A Muslim Case for Liberty’ has been widely 

read by people. It describes Islam spread over centuries in various parts of the world 

and the impact and interaction it had with other non-Muslim societies.  

It is very pertinent to mention here people do not distinguish between Islamic history 

and Muslim history. All along it seems Islam remained the culprit whenever Muslims 

were part of some oppression somewhere. Islam has never been the culprit. People 

are the culprit. Like other people of a different faith, they can be good, and they can 

be bad.  

The thesis explicitly expands on what constitutes the teachings of the Qur’an and how 

applicable they remain to us in matters of morality (al-Hikmah) and its Divine Law, 

the Shariah (al-Kitab)13. It should be very clear in the minds of authors who present 

Islam to differentiate what is Islam and what is Muslim history. The two cannot be 

juxtaposed. Both have different spheres of understanding. 

III. MAIN PREDICAMENT  

The main predicament faced by the reader of the Qur’an as a Muslim across the world 
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and non-Muslim alike is that the Qur’an essentially remains a Book of God to be read 

with reverence and to absorb what the Qur’an has to offer sans deep reflection. Asking 

questions remains a taboo where the inquisitive mind is shown in the Qur’an verses 

discouraging asking questions. The video contents on different platforms are shown 

by the Scholars presenting the Qur’an devoid of the context of the Qur’an verse.  

Qur’an (religious) understanding too, like all fields of education, lies in understanding 

the need and, applying this very concept (of understanding the text with reference to 

the context) for a clarion concept of what it is stating, why it is stating, in what setting 

it is stating, to whom is it stating, does the statement (or statements) carry a universal 

appeal, or a metaphorical nuance, or limited to the first addressees only?  

It is the need of the current times to understand and present the Qur’an through 

rationale based on the reference to the context of the Qur’an verses. Each setting of the 

Qur’an verse warrants to be understood in its reference to the context. Only then the 

reader may expect to reach the essence of the Qur’anic message. 

IV. SIGNIFICANCE OF REFERENCE TO THE CONTEXT 

Uttering a word or a phrase (singular reference) must refer to a referent (the thing in 

the world that a word or phrase denotes or stands for). It is by virtue of referential 

connections between their elements and particular thing in the world that context is 

anchored down to the things and situations which they are about. If the singular 

reference does not apply to anything the result is not a false sentence but one that has 

no truth value at all – there is a truth-value gap.  

If the identificatory task is botched and nothing is correctly identified, the singular 

term has failed in its mission and there is a truth-value gap since nothing has been 

correctly or incorrectly described or characterized by the speaker for the hearer. Thus, 

singular terms are the terms that are used to identify things for hearers. The hearer 

must be able to “distinguish for himself” or “pick out” the object based on some 

“thought of” it.14 

V. REFERENCE TO THE CONTEXT OF THE QUR’AN 

Let us try to decipher this most interesting aspect of understanding in the case of 

religion. Islam, as we know is Divine driven where Allah in the Qur’an15 informs that 

He has approved Islam as the religion for us:  

 
 َۚ سۡلََمََدِيۡناًَ  اََلۡيَوۡمََاكَۡمَلۡتَُلـَكُمَۡدِيۡنكَُمَۡوَاََتۡمَمۡتَُعَليَۡكُمَۡنعِۡمَتىَِۡوَرَضِيۡتَُلـَكُمَُالِۡۡ

“Today I have perfected your faith for you, completed My favor upon you, and 

chosen Islam as your way.” 

Qur’an states Allah created this fabulous universe and the sun, stars, and moon and 

the earth with its mountains, lakes, rivers, forests, and breathtaking views.16  

عَلْ  ألَمَْ  ضَْ نجَ  رَ  ا ٱلْ  د ًۭ ٰـ هَ باَلَْ ٦ م  ا وَٱل ج  تاَد ًۭ كمُْ  ٧ أوَ  ٰـ ا وَخَلَق نَ ج ًۭ وَٰ مَكمُْ  وَجَعلَ ناَ ٨ أزَ  اسُبَْ نَو  ات ًۭ ا ٱلَّي لَْ وَجَعَل ناَ ٩   وَجَعَل ناَ ٠١ ل بَاس ًۭ
ا ٱلنَّهَارَْ قكَمُْ  وَبَنَي ناَ ٠٠ مَعَاش ًۭ ا فَو  ا سَب ع ًۭ دَاد ًۭ ا وَجَعَل ناَ ٠١ ش  رَاج ًۭ ا س  نَْ وَأنَزَل ناَ ٠١ وَهَّاج ًۭ تْ  م  رَٰ ا مَاءٓ ًْۭ ٱل مُع ص  اج ًۭ جَْ ٠١ ثجََّ ر   ب ه ۦ ل  نخُ 

ا ا حَب ًۭ تْ  ٠١ وَنَبَات ًۭ ٰـ مَْ إ نَّْ ٠٦ ألَ فاَف ا وَجَنَّ لْ  يَو  ا كَانَْ ٱل فصَ  ت ًۭ ٰـ يقَ ٩٠٧ م   
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“Have We not smoothed out the earth like a bed, and made the mountains as its pegs, 

and created you in pairs, and made your sleep for rest, and made the night as a cover, 

and made the day for livelihood, and built above you seven mighty heavens, and 

placed in them a shining lamp, and sent down from rainclouds pouring water, 

producing by it grain and various plants, and dense orchards? Indeed, the Day of Final 

Decision is an appointed time—” 

He created a creature with free will, which can decide for itself and consciously tread 

on the path of morality. This creature called the homo sapien (Latin: the “wise man”) 

considers the sense of this morality as a universal virtue. Irrespective of caste, creed, 

color, or religion man adheres to the values of morality across the globe.17 
َنَّبْتلَِيهَِفَجَعلَْنََـٰهَُ نََمِنَنُّطْفَةٍَأمَْشَاجٍٍۢ ٰـ نسَ ذْكُورًا١ََإنَِّاَخَلقَْناََٱلِْْ اَمَّ نََٱلدَّهْرَِلمََْيكَُنَشَيْـ ٌۭ َم ِ نَِحِين ٌۭ ٰـ نسَ هَلَْأتَىََٰعَلىََٱلِْْ

اَكَفوُرًا١َ اَوَإمَِّ اَشَاكِرًٌۭ هَُٱلسَّبيِلََإمَِّ ٰـ اَبَصِيرًا٤ََإنَِّاَهَديَْنَ  سَمِيعًٍۢ

“Is there not a period when each human is nothing yet worth mentioning? For indeed, 

We, alone created humans from a drop of mixed fluids, to test them, so We made them 

hear and see. We already showed them the Way, whether they choose to be grateful 

or ungrateful.” 

This free will, based on our innate morality has a background. Qur’an18 testifies to an 

incident where Allah gathered and made each soul testify to His Existence. More so, 

Allah made us realize then that He made us testify to His Lordship over us all lest, at 

the Day of Judgement, we refuse to testify the same.  

 
يَّتهَُمَْ ظُهُورِهِمَْ مِن ءَادمَََ بنَِىَٓ مِنٍَۢ رَبُّكََ أخََذََ وَإذَِْ ۚ َ بِرَب كُِمَْ ألََسْتَُ أنَفسُِهِمَْ عَلىََٰٓ وَأشَْهَدهَُمَْ ذرُ ِ َ بلَىََٰ قاَلوُاَ    ۚ  َٓ ۚ َ شَهِدْناَ  يَوْمََ تقَوُلوُاَ  أنَ 

مَةَِ ٰـ ذاَ عَنَْ كُنَّا إنَِّا ٱلْقِيَ ٰـ فِلِينََ هَ ٰـ  ١٧٤ غَ

“And remember when your Lord brought forth from the loins of the children of Adam 

their descendants and had them testify regarding themselves. Allah asked, “Am I not 

your Lord?” They replied, “Yes, You are! We testify.” He cautioned, “Now you have 

no right to say on Judgment Day, ‘We were not aware of this.’” 

Obviously, the incident has been erased from our memory since we are here for a trial. 

Even the prophets do not have any memory of this. But the absolute cognizance of 

Allah and the fact that accountability somewhere and somehow down the line lies 

etched in each soul’s id. Combining this testimony of human beings, with the sense of 

morality; knowing what is wrong from right, and the free will exercised freely in 

matters of morality is what separates us from all other living species; whether in the 

animal kingdom, plant kingdom, or the ocean kingdom; only the human species enjoy 

the benefits of intellect, a life of awareness based on the free will. Qur’an (90:8-10).19 

عَل ألَمَْ  ا ٨ عَي نَي نْ  لَّهُۥ نجَ  هُْ ٩ وَشَفَتيَ نْ  وَل سَان ًۭ ٰـ دَي نْ  وَهَدَي نَ  ٠١ ٱلنَّج 

“Have We not given them two eyes, a tongue, and two lips; and shown them the two 

ways of right and wrong?” 

Based on these potent combinations where this specie not only leads a life of full 

consciousness but also has the potential of developing its innate qualities. That is why 
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morality has a universal appeal. We have universal acceptance or rejection of 

morality.20 
َإلِيَْكََرَبُّكََمِنََٱلَْ آَأوَْحَىٰٓ لِكََمِمَّ دْحُورًاَذَٰ اَمَّ هًاَءَاخَرََفتَلُْقىََٰفىَِجَهَنَّمََمَلوُمًٌۭ ٰـ ٩٦حِكْمَةََِۗوَلََۡتجَْعَلَْمَعََٱللَّهَِإلَِ  

“This is part of the wisdom which your Lord has revealed to you O Prophet. And do 

not set up any other Allah with Allah O humanity, or you will be cast into Hell, 

blameworthy, rejected.” 

One can be born in the jungles of Africa or be an aborigine of Australia before its 

discovery or a native Indian before the discovery of America, or an Eskimo living on 

the Poles or living in the “jungle” of Manhattan, New York; all of them without 

exception have a common sense of morality. Telling a lie is considered bad 

everywhere. Not fulfilling one’s commitments is not deemed good. Respecting one’s 

parents is a universal virtue. Worshipping the Creator of the Universe is a universal 

aspect; even though it has changed forms in the modern and especially the post-

modern era. Even then the concept of Allah remains prevalent. Post-modern man 

considers the universe as Allah, whereas believers consider the Creator of this 

universe as Allah. 

This Allah, the Creator, the Sustainer, the Provider for us has not gone away on 

creating us. He has not gone off to sleep or has diverted His attention somewhere 

else. Allah in His infinite Mercy and Wisdom has spoken to each one of us. Whatever 

we are, wherever we are, whatever strata of society we belong to, this Allah, has 

spoken to each one of us at an individual level. Talking in modern jargon, Allah has 

sent an email to every soul He has created. This email is His Glorious and Brilliant 

Qur’an.  

Qur’an tells us exactly what are Allah’s expectations of us. Qur’an tells us precisely 

what are Allah’s aspirations for us. Qur’an tells us comprehensively what are Allah’s 

hopes from us. Qur’an tells us comprehensively what Allah’s desires from us are. He 

says in the Qur’an that He has created jinn, nor men except to worship Him21. 
َلِيعَْبدُوُنَِ نسََإلَِّۡ َوَٱلِْْ ٦٩وَمَاَخَلقَْتَُٱلْجِنَّ  

“I did not create jinn and humans except to worship Me.” 

On the contrary, Allah very succinctly and clearly points out that all expectations, 

aspirations, and hopes we have from Allah, on our terms, may well turn out to be 

false and contrary to Allah’s expectations. Allah uses the word in Arabic as ‘amani’ 

 to describe the false perceptions about Him. It means false expectations, false ’امانى‘

aspirations, and false hopes.22  
خُلَْ لَن وَقاَلوُاْ  ا كَانَْ مَن إ لَّّْ ٱل جَنَّةَْ يَد  رَىْٰ أوَْ  هُود  ٰـ ۗ ْ نَصَ ۗ ْ أمََان يُّهُمْ  ت ل كَْ  نكَُمْ  هَاتوُاْ  قلُْ   ٰـ هَ ق ينَْ كُنتمُْ  إ ن برُ  د  ٰـ  مَنْ  بَلَىْٰ ٠٠٠ صَ
لمََْ هَهُۥ أسَ  لَّهْ  وَج  ن ًْۭ وَهوَُْ ل  س  رُهُۥ فَلهَُْۥٓ مُح  ندَْ أجَ  فْ  وَلَّْ رَب  ه ۦ ع  مْ  خَو  زَنوُنَْ هُمْ  وَلَّْ عَليَ ه  رَىْٰ لَي سَتْ  ٱل يهَُودُْ وَقاَلتَْ  ٠٠١ يحَ  ٰـ  ٱلنَّصَ
ء ْ  عَلىَْٰ رَىْٰ وَقَالتَْ  شَى  ٰـ ء ْ  عَلىَْٰ ٱل يَهُودُْ لَي سَتْ  ٱلنَّصَ بَْ يَت لوُنَْ وَهُمْ  شَى  ٰـ تَ ۗ ْ ٱل ك  ل كَْ  ينَْ قَالَْ كَذَٰ ث لَْ يعَ لمَُونَْ لَّْ ٱلَّذ  مْ  م  ل ه  ۗ ْ قوَ   فَٱللَّهُْ 

كُمُْ مَْ بَي نَهُمْ  يحَ  مَةْ  يَو  ٰـ تلَ فوُنَْ ف يهْ  كَانوُاْ  ف يمَا ٱل ق يَ  ٠٠١ يخَ 

“The Jews and Christians each claim that none will enter Paradise except those of their 

own faith. These are their desires. Reply, O Prophet, “Show me your proof if what you 
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say is true.” But no! Whoever submits themselves to Allah and does good will have 

their reward with their Lord. And there will be no fear for them, nor will they grieve. 

The Jews say, “The Christians have nothing to stand on” and the Christians say, “The 

Jews have nothing to stand on,” although both recite the Scriptures. And those pagans 

who have no knowledge say the same ˹about people of faith˺. Surely Allah will judge 

between them on the Day of Judgment regarding their dispute.” 

A most pertinent aspect here to note is that Allah describes His ‘email’ to us as His 

infinite Mercy.23  
سْلََمََدِيناً  الْيَوْمََأكَْمَلْتَُلكَُمَْدِينكَُمَْوَأََتمَْمْتَُعَليَْكُمَْنعِْمَتيَِوَرَضِيتَُلكَُمَُالِْْ

“Today I have perfected your faith for you, completed My favor upon you, and 

chosen Islam as your way.” 

What do we do when we receive an ‘important’ email? We refer to our smartphones 

or laptops, access the email, download it, read it, and share it with our family and 

friends also! Allah’s message carries paramount importance in our lives.  

VI. RELATING REFERENCE TO THE CONTEXT W.R.T QUR’AN: MAKKAN ERA 

Let us first try to understand some fundamental basics in understanding the ‘email’ 

from Allah – The Qur’an. These aspects should remain handy while reading the 

Qur’an with its reference to the context. 

Qur’an was revealed by Allah on His messenger Muhammad bin Abdullah (peace 

be upon him), around 1500 years back in 612AD, in the small town of Makkah. 

Makkah at the time of the Qur’an’s revelation had a tribal setup. It had the house of 

Allah there, the Kaa’ba, which was re-constructed by an earlier prophet Ibrahim, 

Alaihissalam, around 2500 years before Muhammad bin Abdullah. The reason I have 

written that the Kaa’ba was ‘re-constructed’ is because Allah declares it as the old 

house of Allah24.  
َمَحِلُّهَآَإلِىََٱلْبيَْتَِٱلْعتَيِقَِ ىَثمَُّ سَم ٌۭ َمُّ َأجََلٍٍۢ فِعَُإلِىَٰٓ ٰـ ٩٩لكَُمَْفيِهَاَمَنَ  

“You may benefit from sacrificial animals for an appointed term, then their place of 

sacrifice is at the Ancient House.” 

Ibrahim constructed the Kaa’ba in Makkah as a monotheistic center – the house of 

Allah on earth, at the behest of Allah who asked him to travel down South to Makkah 

from present Israel with his wife Hajira and son Ismail.  

i. The Tribal Leaders of Makkah 

The tribal leaders of Makkah belonged to the tribe of Quraish. The Quraish were the 

custodians of the Kaa’ba. This means the tribal leaders of the Quraish had full control 

over it and literally had the keys of the Kaa’ba with them. Over the span of 2500 years, 

the Quraish managed to convert the house of One Allah, The Allah, Creator and 

Sustainer of the Universe, into a polytheistic center by filling in the Kaa’ba with 360 

idols. In addition, they had declared polytheism as the official religion. Allah had a 

problem with this. 

ii.  Prophet Ibrahim’s (Alaihissalam) Journey to Makkah 
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Allah arranged for Prophet Ibrahim, Alaihissalam, to travel south from present-day 

Israel to Makkah to reconstruct the old house of Kaa’ba. Makkah remained an 

uninhabited and barren land then. Ibrahim, Alaihissalam, understood that this house 

of Allah being reconstructed will have people settling down around it and, also 

coming in from all parts of the world for the pilgrimage. He prayed for this land of 

Makkah to be blessed by Allah with peace and food sustainability25. 
بَّنَآَ يَّتِى مِن أسَْكَنتَُ إنِ ىَِٓ رََّ مَِ بيَْتِكََ عِندََ زَرْعٍَ ذِى غَيْرَِ بِوَادٍَ ذرُ ِ لَوٰةََ لِيقُِيمُواَ  رَبَّناَ ٱلْمُحَرَّ ًٌَۭ فٱَجْعلََْ ٱلصَّ نََ أفَْ ـدِةَ  إلِيَْهِمَْ تهَْوِىَٓ ٱلنَّاسَِ م ِ

نََ وَٱرْزُقْهُم تَِ م ِ  ٩٧ يَشْكُرُونََ لعَلََّهُمَْ ٱلثَّمَرَٰ

“Our Lord! I have settled some of my offspring in a barren valley, near Your Sacred 

House, our Lord, so that they may establish prayer. So, make the hearts of ˹believing˺ 

people incline towards them and provide them with fruits, so perhaps they will be 

thankful.” 

Very significantly, Prophet Ibrahim, Alaihissalam, made a special supplication (dua) 

to Allah to send a messenger from amongst them who would read them His verses 

to cleanse them and to teach them the Qur’an. Subsequently, Allah arranged to send 

His messenger from amongst the custodians of the Kaa’ba, the leadership of Quraish, 

to remind them through the Qur’an, of their past linked with Ibrahim who had 

reconstructed the Kaa’ba purely as a monotheistic center. The Qur’an testifies this 

fact when Ibrahim while constructing it made a supplication (dua) to Allah.26 

 
َ فيِهِمَْ وَٱبْعثََْ رَبَّنَا نْهُمَْ رَسُولًٌۭۡ تكََِ عَليَْهِمَْ يتَلْوُاَ  م ِ ٰـ بََ وَيعُلَ ِمُهُمَُ ءَايَ ٰـ يهِمَْ وَٱلْحِكْمَةََ ٱلْكِتَ ۚ َ وَيزَُك ِ  ١٤٦ ٱلْحَكِيمَُ ٱلْعَزِيزَُ أنَتََ إنَِّكََ 

“Our Lord! Raise from among them a messenger who will recite to them Your 

revelations, teach them the Book and wisdom, and purify them. Indeed, You, alone 

are the Almighty, All-Wise.” 

iii. First Addressee of the Qur’an: The Tribal Leaders of the Quraish 

The Qur’an mentions Allah accepting the supplication of Prophet Ibrahim, 

Alaihissalam.27  
سَل ناَ كَمَآْ ْ ف يكمُْ  أرَ  نكُمْ  رَسُولّ ًۭ ت ناَ عَلَي كمُْ  يَت لوُاْ  م   ٰـ يكمُْ  ءَايَ بَْ وَيعَُل  مُكمُُْ وَيزَُك   ٰـ تَ مَةَْ ٱل ك  ك  ا وَيعَُل  مُكمُ وَٱل ح   ٠١٠ تعَ لمَُونَْ تكَُونوُاْ  لمَْ  مَّ

“Thus, We, have sent you a messenger from among yourselves—reciting to you 

Our revelations, purifying you, teaching you the Book and wisdom, and teaching 

you what you never knew—” 

This information and detail bring us to the most important aspect of the “reference 

to context” of the Qur’an. First and foremost, this way the first recipient of the Qur’an 

remains the Quraish – the tribal leaders of the Quraish, the custodians of the Qur’an. 

These are termed the ‘first addressee’ of the Qur’an. They are the ‘ummul qurah 

Quraish’. Anyone interested in the reference of the context of Muhammad’s (peace 

be upon him) appointment must have this background in mind. 

VII. RELATING REFERENCE TO THE CONTEXT W.R.T QUR’AN: MADINAN 

ERA 

Very pertinent queries crop up (should crop up) when the reader of the Qur’an looks 
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at the second phase of the Prophet’s (peace be upon him) life as the messenger of 

Allah.  

Why did the Prophet (peace be upon him) go to Madina? Why did the Prophet (peace 

be upon him) leave his tribe and people in Makkah and go to a far place to eventually 

settle there? Wasn’t the Qur’an meant for the custodians of the Kaa’ba, the tribal 

leaders of the Quraish? Shouldn’t the Prophet (peace be upon him) have remained 

with them and not left them? Qur’an describes Allah’s anger when His messenger, 

Prophet Yunus, Alaihissalam, left his tribe on his own accord on being disgusted with 

their behavior of not paying heed to the message of Allah. He was punished by 

Allah.28   
هََإَِ ٰـ َٓإلَِ تَِأنََلَّۡ ٰـ َأنََلَّنَنَّقْدِرََعَليَْهَِفنَاَدىََٰفىَِٱلظُّلمَُ اَفظََنَّ ضِبًٌۭ ٰـ لِمِينََوَذاََٱلنُّونَِإذَِذَّهَبََمُغَ ٰـ نكَََإنِ ىَِكُنتَُمِنََٱلظَّ ٰـ َٓأنَتََسُبْحَ ٧٧لَّۡ  

“And remember when the Man of the Whale stormed off from his city in a rage, 

thinking We would not restrain him. Then in the veils of darkness he cried out, 

“There is no Allah worthy of worship except You. Glory be to You! I have certainly 

done wrong.”” 

i. Leaving the City of Makkah: Messenger Fighting his Own Brethren 

Why did the Prophet (peace be upon him) fight his own kith and kin barely after a 

year of moving to Madina? Why couldn’t or didn’t the Prophet (peace be upon him) 

fight them while in Makkah? He had his trusted companions, the Sahaba (ra) with 

them. Had he asked them they would surely have taken up arms against the Quraish. 

Was the Prophet (peace be upon him) acting on his own in such matters? Who was 

advising him? All these questions warrant a response based on the reference to the 

context from the Qur’an. 

ii. Jewish Tribes in the Suburbs of Madina 

The town of Madina had three neighboring Jewish tribes. These were the Banu Nadir, 

Banu Qainuqa, and Banu Qurayza. Jews were the people of the Book, descendants of 

Prophet Ibrahim, Alaihissalam, and his other son, Ishaq. This lineage with Prophet 

Ibrahim is termed the Bani Israel. Jews were the custodians of the Divine Scriptures 

- the Torah, and the Psalms of David.  

The Torah says in the book of Deuteronomy; (18: 17-19)29 that God shall raise up a 

prophet like you (Musa, Alaihissalam) from amongst his brothers in whose mouth 

God shall put His words (revelation) and that that prophet shall proclaim everything 

that Allah shall command him to do so. The context clearly clarifies this as a prophecy 

linked to Prophet Muhammad (peace be upon him). 

The Christians on the other hand were also people of the Book. They were the 

followers of Prophet Jesus, Alaihissalam. The Divine Scripture of the Christians was 

the Gospel. Gospel according to the Qur’an had mentioned the last prophet.30 
إ ذ ْوَْ يسَى قاَلَْ  يمََْ ٱب نُْ ع  بَن ىْٓ مَر  ٰـ يلَْ يَ ء  ٓ رَٰ ا إ لَي كمُ ٱللَّهْ  رَسُولُْ إ ن  ى إ س  ق ًۭ صَد   نَْ يَدَىَّْ بَي نَْ ل  مَا مُّ رَىٰةْ  م  ا ٱلتَّو  ر   نْ  يَأ ت ى ب رَسُول ْ  وَمُبشَ    م 

مُهُْۥٓ بعَ د ى مَدُْ ٱس  ۗ ْ أحَ  ا  تْ  جَاءَٓهمُ فَلمََّ ٰـ ذاَ قَالوُاْ  ب ٱل بيَ  نَ ٰـ ْ هَ ر ًۭ ح  ب ين ًْۭ س   ٦ مُّ
“And remember when Jesus, son of Mary, said, “O children of Israel! I am truly 
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Allah’s messenger to you, confirming the Torah which came before me, and giving 

good news of a messenger after me whose name will be Ahmed.” Yet when the 

Prophet came to them with clear proofs, they said, “This is pure magic.”” 

iii. Jews of Surrounding Tribes First to Reject the Messenger 

Why was it that the Jews, and the Christians were the first to reject Ahmed’s 

(Muhammad’s) prophethood? They should have taken lead in accepting this prophet 

based on the verses and signs in their Divine books. They were eagerly awaiting the 

coming of the last messiah. Another interesting aspect to keep in mind!  

iv. Locals of Madina (Ansars) First to Accept the Messenger 

Very interestingly, on the contrary, the locals of Madina called the Ansar later, took 

lead in recognizing and taking lead in professing faith in Ahmed as the prophet of 

Allah. Ahmed was also the name of the prophet we know as Muhammad (peace be 

upon him). Muhammad was his appellation (laqab in Urdu).  

Why was it that the Ansar took lead in accepting Muhammad as the prophet of Allah, 

who at that time was residing in a far-off place around 450 km away from Makkah? 

How did the Ansar come to know about this messenger? At that time, there were no 

ways and means to be aware of the prophet in a far-off place; especially when the 

prophet and the Qur’an were revealed to the local tribal leaders of Quraish.  

And even more baffling is how the locals of Madina, later called the Ansar, offer 

Muhammad (peace be upon him) to come to them as the ruler of Madina. Tribal set 

up anywhere around the world is fiercely independent and no tribe ever, allows any 

outsider to become their tribal leader. Especially, in a tribal set up 1500 years in a 

consummate tribal living within the Arab peninsula was unfathomable. This was a 

very sharp contrast to life in Makkah where the Prophet (peace be upon him) and his 

companions were being religiously persecuted.  

v. Emergence of Hypocrites in Madina 

Why was it that a potent force of hypocrites cropped up in Madina and not in 

Makkah? Qur’an mentions the activities of the hypocrites in Madina in a Madinan 

Surah (Al-Ahzab) where they tried their level best to sabotage the Muslim interest at 

all levels.31 
َوَٱلْمُرْجِفوُنََفىَِٱلْمَدِينَةَِلنَغُْرِينََّكََ رَض ٌۭ فِقوُنََوَٱلَّذِينََفىَِقلُوُبهِِمَمَّ ٰـ ََ۞َلَّئنَِلَّمَْينَتهََِٱلْمُنَ َقلَِيلًٌَۭ َلََۡيجَُاوِرُونكَََفيِهَآَإلَِّۡ ٩٦َبهِِمَْثمَُّ

َأخُِذوُ لْعوُنيِنََ َأيَْنَمَاَثقُِفوُٓا  َمَّ َتقَْتيِلًٌَۭ َوَقتُ لِوُا  ٩١ََا  َمِنَقبَْلَُ َوَلنََتجَِدََلِسُنَّةَِٱللَّهَِتبَْدِيلًٌَۭ ٦١سُنَّةََٱللَّهَِفىَِٱلَّذِينََخَلوَْا   

“If the hypocrites, and those with sickness in their hearts, and rumor mongers in 

Medina do not desist, We will certainly incite you O Prophet against them, and then 

they will not be your neighbors there any longer. They deserve to be condemned. If 

they were to persist, they would get themselves seized and killed relentlessly 

wherever they are found!” 

VIII. THE CORE MESSAGE OF THE QUR’AN 

Qur’an consists of two types of surahs. These are either Makki Surahs or Madinan 

Surahs. There is no third type. The reason is Qur’an is essentially the narration of glad 
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tidings and warning through the messenger hood of Muhamad (peace be upon him). 

Essentially all prophets have come for this singular reason.32 
ة ًْۭ ٱلنَّاسُْ كَانَْ   دَة ًْۭ أمَُّ ح  نَْ ٱللَّهُْ فَبعَثََْ وَٰ ۧـ ينَْ ٱلنَّب ي   ر  ينَْ مُبَش   ر  بَْ مَعَهُمُْ وَأنَزَلَْ وَمُنذ  ٰـ تَ ْ  ٱل ك  كُمَْ ب ٱل حَق  ْ بَي نَْ ل يحَ  تلَفَوُاْ  ف يمَا ٱلنَّاس  ْ ف يهْ  ٱخ   ۗ  
تلَفََْ وَمَا ينَْ إ لَّّْ ف يهْ  ٱخ  نْ  أوُتوُهُْ ٱلَّذ  تُْ جَاءَٓت هُمُْ مَا بعَ دْ  م  ٰـ ا ٱل بَي  نَ ۗ ْ بَي نَهُمْ  بغَ ي   ينَْ ٱللَّهُْ فهََدَى  تلَفَوُاْ  ل مَا ءَامَنوُاْ  ٱلَّذ  نَْ ف يهْ  ٱخ  ْ  م   ٱل حَق 
ۗ ْ ب إ ذ ن ه ۦ د ى وَٱللَّهُْ  ط ْ  إ لىَْٰ يَشَاءُْٓ مَن يَه  رَٰ تقَ يمْ  ص  س   ١٠١ مُّ

“Humanity had once been one community of believers before they lost faith. Then 

Allah raised prophets as deliverers of good news and as warners and revealed to 

them the Scriptures in truth to judge among people regarding their disputes. And no 

one disputed the Scriptures except the very people who received them after clear 

proofs had come to them—out of jealousy. Then Allah, by His grace, has guided the 

believers to the truth regarding those disputes. And Allah guides whomever He 

wills to the Straight Path.” 

The above verse of the Qur’an is very meaningful. It shows that the prophets came for 

a specific reason coupled (at times) being the carrier of Allah’s message. The reason is 

to be delivered good news and warning to people. Allah describes this as a 

‘Reminder’.33 
نُْ إ نَّا ل ناَ نحَ  ك رَْ نَزَّ ف ظُونَْ لهَُۥ وَإ نَّا ٱلذ   ٰـ  ٩ لحََ

“It is certainly We Who have revealed the Reminder, and it is certainly We Who will 

preserve it.” 

i. Qur’an as a Reminder 

The question is what is this ‘Reminder’? Why did Allah arrange for the prophets and 

the accompanied books (with some) to come for glad tidings and warnings? What 

were the prophets reminding us through these teachings? When the reader 

approaches the Qur’an with deep reflection, he or she finds throughout the Qur’an 

and at all stages of Allah’s arguments, the Qur’an reminds us of the ‘Advent of the 

Hereafter’.34 

نَْ أنَزَلَْ ٱللَّهَْ أنََّْ ترََْ ألَمَْ  ب يعَْ فَسَلكََهُۥ مَاءٓ ًْۭ ٱلسَّمَاءْٓ  م  ٰـ ْ ف ى يَنَ ض  رَ  جُْ ثمَُّْ ٱلْ  ر  ا ب ه ۦ يخُ  ع ًۭ تلَ ف ا زَر  خ  نهُُۥ مُّ يجُْ ثمَُّْ ألَ وَٰ ا فَترََىٰهُْ يَه  فَر ًۭ  ثمَُّْ مُص 
عَلهُُۥ ا يجَ  م  ٰـ ۗ ْ حُطَ ل كَْ ف ى إ نَّْ 

ك رَىْٰ ذَٰ لْ  لَذ  وُ  ىلْ  بْ   ٰـ لَ بَ  ١٠ ٱلْ 
“Do you not see that Allah sends down rain from the sky—channeling it through 

streams in the earth—then produces with it crops of various colors, then they dry up 

and you see them wither, and then He reduces them to chaff? Surely in this is a 

reminder for people of reason.” 

Allah takes pride in the power of the human intellect. The only differentiating aspect 

between homo sapiens and other creatures in only the provision of intellect. Intellect 

can infer and deduce and conclude. So, when says in the above verse that ‘this is a 

reminder for people of reason’; how does the Qur’an interpret this ‘Reminder’ (of the 

Advent of the Hereafter)?35 
دَة ًْۭ نَف خَة ًْۭ ٱلصُّورْ  ف ى نفُ خَْ فَإ ذاَ ح  لتَْ  ٠١ وَٰ ضُْ وَحُم  رَ  باَلُْ ٱلْ  دَة ًْۭ دَكَّة ًْۭ فَدُكَّتاَ وَٱل ج  ح  مَئ ذ ْ  ٠١ وَٰ  وَٱنشَقَّتْ  ٠١ ٱل وَاق عةَُْ وَقعَتَْ  فَيَو 
ىَْ ٱلسَّمَاءُْٓ  فَه 

مَئ ذ ْ  يةَ ًْۭ يَو  جَائٓ هَا عَلىَْٰٓ وَٱل مَلكَُْ ٠٦ وَاه  ۗ ْ أرَ  لُْوَيَْ  م  ح  شَْ  قهَُمْ  رَب  كَْ عَر  مَئ ذ ْ  فَو  ن يةَ ًْۭ يَو  ٰـ مَئ ذ ْ  ٠٧ ثمََ  لَّْ تعُ رَضُونَْ يَو 
فىَْٰ نكُمْ  تخَ   ٠٨ خَاف يةَ ًْۭ م 

“At last, when the Trumpet will be blown with one blast, and the earth and mountains 
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will be lifted up and crushed with one blow, on that Day the Inevitable Event will 

have come to pass. The sky will then be so torn that it will be frail, with the angels on 

its sides. On that Day eight ˹mighty angels˺ will bear the Throne of your Lord above 

them. You will then be presented ˹before Him for judgment˺, and none of your secrets 

will stay hidden.” 

Allah proclaims this advent of the Hereafter as a fact which is of most absolute 

certainty. Therefore, further at the end of the above Qur’an surah (al-Haqqa) he says:36 
بِينََ مِنكُم أنَََّ لنَعَْلمََُ وَإنَِّا ٢٧ ل ِلْمُتَّقِينََ لتَذَْكِرَة ٌَۭ وَإنَِّهُۥ كَذ ِ فِرِينََ عَلىَ لَحَسْرَة َ وَإنَِّهُۥ ٢٦ مُّ ٰـ  ٦١ ٱلْيقَِينَِ لَحَقَُّ وَإنَِّهُۥ ٦٦ ٱلْكَ

“Indeed, this (Qur’an) is a reminder to those mindful of Allah. And We certainly know 

that some of you will persist in denial, and it will surely be a source of regret for the 

disbelievers. And indeed, this (the Hereafter) is the absolute truth.” 

IX. CONCLUSION 

The paper has presented the importance of seeing each verse of the Qur’an in its 

proper context. Certain prominent aspects of the Qur’an content have been brought 

to light to make the reader ponder and realign understanding keeping in view these 

aspects for a correct perspective. 

When these aspects are looked into, it will go a long way in obliterating or alleviating 

the menace of sectarian rift based on the different interpretations of the Qur’an. 

Differences of opinion shall remain as it is Allah’s design.37 

ة ًْۭ ٱلنَّاسَْ لجََعلََْ رَبُّكَْ شَاءَْٓ وَلوَْ  دَة ًْۭ أمَُّ ح  ۗ ْ وَٰ تلَ ف ينَْ يَزَالوُنَْ وَلَّْ   ٠٠٨ مُخ 

“Had your Lord so willed, He would have certainly made humanity one single 

community ˹of believers˺, but they will always choose to differ—” 

But this difference of opinion shall be based on the brilliant Qur’an verse whence 

looked into with its applied context.38  

 
عُْ مَةْ  رَب  كَْ سَب يلْ  إ لىَْٰ ٱد  ك  ظَةْ  ب ٱل ح  ع  ۗ ْ ٱل حَسَنةَْ  وَٱل مَو  ل هُم  د  ٰـ سَنُْ ه ىَْ ب ٱلَّت ى وَجَ ْ أحَ   ۗ لمَُْ هُوَْ رَبَّكَْ إ نَّْ  ۗ ْ سَب يل ه ۦ عَن ضَلَّْ ب مَن أعَ   

لمَُْ وَهُوَْ ينَْ أعَ  تدَ   ٠١١ ب ٱل مُه 

“Invite to the Way of your Lord with wisdom and kind advice, and only debate with 

them in the best manner. Surely your Lord alone knows best who has strayed from 

His Way and who is rightly guided.” 
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